Ever since humankind has lived on Earth we have been
teased or tormented by questions that seem programmed
in to our humanity.

The most important go far beyond those that focus on the
kind of issues millions face every day — marriage prob-
lems, financial worries, failing health, pain, loneliness, inse-
curity and depression. They ask such things as ‘Why am |
here?’; ‘Would it matter if | had never been born?’; ‘Does
life need to have any meaning?’; ‘How can | get real satis-
faction?’; ‘Why should | believe anything?’; and ‘What hap-
pens to me when | die?’

Yet these questions eventually funnel into others that are
even deeper: ‘Is there anything beyond “our” universe?’;
‘Are we biological accidents living for a blink of time in a
vast and vacant cosmos?’; ‘Is there other (and greater) in-
telligence elsewhere?’; ‘Is there a theory of everything, or
one reality that governs all the others?’

Then comes the ultimate question: Is there anybody out
there?

This booklet explores the issues — and points to the an-
swers.
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The faith factor

For many people, discussing the existence of God raises a question that ultimately
relates to every issue we could ever debate: Why should anyone believe anything
at all? This seems a perfectly reasonable question, but it self-destructs, because
even to believe that one has no need to believe anything is in itself believing
something. This points to the fact that believing is one
of the characteristics that define us as human
beings. We seem inescapably programmed
to believe things. Believing is as natural
as breathing, an automatic function
that only attracts our attention when
we stop to think about it. We can
no more opt out of believing
than we can shrug off our
own skins. Believing — that
is, having faith — is not an
option. Even to say that it
is an option is to express a
statement of faith.

It is no exaggeration to
say that we live by faith,
in that it influences every
part of our lives. Whenever
we make a decision about
anything, even the smallest,

everyday things, we believe

not only that we have valid

reasons for doing so, but that

we are qualified to say that such

reasons are valid. Relying on
reason is itself an act of faith.

At a practical level, we trust that our senses are reliable and that we are
therefore right to believe what they tell us. Even when they register things
that are invisible, such as sound or smell, we believe that our ears and noses
are registering reality and not fantasy. This underlines the fact that every part
of our lives is tied in to our beliefs. Even when we change our minds, faith is
the determining factor. We begin by believing something, then we believe we
are mistaken, then we believe something different — and at every stage faith
calls the tune. Without faith it would be impossible for us to live and function
in a meaningful way and as what we believe radically affects how we behave,
faith is the engine driving all our actions. Without it, we would be utterly
paralysed.

Fundamental questions such as ‘Who am [?’, “Why am I here?” and ‘“Where am
I going?’ have generated a vast variety of answers. Yet here, too, the answers are
matters of faith, based on reasons that may be coloured by a person’s upbringing
or culture, or based on religious teaching of some kind. People believe in all
sorts of ideas: about their origin and destiny, the meaning and purpose of life,
their place in the cosmos, the problem of pain, the approach of death and the
existence or otherwise of the afterlife. Most people have beliefs about all of these
— and no one has no beliefs about any of them. Over 2,300 years ago the Greek
philosopher Aristotle wrote, ‘All men by nature desire to know.” He was right.
We are incurably inquisitive and every discovery we make adds to the structure
of what we believe.

The faith factor is just as dominant when we consider the question of God’s
existence, in that there are no ‘non-believers’. The atheist claims God does not
exist; the agnostic says God may or may not exist; the theist is convinced God
does exist — but all are believers, convinced that their position can be validly
held. On this and on every other issue it is literally impossible to believe nothing
at all.

This raises the ultimate and inescapable question: Why believe in God?



The blind alley

Opinion polls on everything from politics to pop stars often have a box labelled
‘Don’t know’. This can be used to register genuine uncertainty, but it can also
be treated as an escape hatch to avoid commitment one way or the other. Those
who tick the ‘Don’t know’ box in answer to the question ‘Does God exist?’
are known as agnostics, and many who do this feel that they have successfully
dodged the question. But have they?

Agnostics come in two brands. The soft-core agnostic says, ‘I don’t know
whether God exists’ and often feels that he or she has neatly wriggled out of opting
for anything. But because the issue is so serious this approach is hardly sensible.
The question of God’s existence is unlike any other. For example, theories about
the existence of the Loch Ness Monster have been circulating for over 1,300
years, but in spite of all the reported sightings and grainy photographs I remain
an agnostic about the existence of the beast. Fortunately, my agnosticism has
no relevance to my life or lifestyle, my death, or what happens to me after I die.
The question of God’s existence, on the other hand, is dynamically related to
all of these. That being so, does it make sense to slip into the ‘Don’t know’ box
and leave it at that? Is it wise to leave such vital questions about life, death and
eternity hanging in the air?

The British industrialist Cecil Rhodes, who was powerfully influential in
the development of South Africa and Zimbabwe (then named Rhodesia in his
honour), once said, ‘I’ve considered the existence of God and decided there’s
a 50-50 chance that God exists, and therefore I propose to give him the benefit
of the doubt.” The soft-core agnostic may agree with Rhodes on the odds for
or against God’s existence, but then opts to give the benefit of the doubt to his
doubts. As countless millions of people since time began have testified to the
transforming power of God in their lives, surely this is a wishy-washy kind of
response? Would it not show more spine — and more sense — to examine the
evidence and see where it leads? Is it wise to wait until all your questions are
answered before committing yourself?

The hard-core agnostic goes much further than his soft-core cousin and
claims it is impossible for anyone to know whether God exists. This seems to

show more conviction but it
can never get to its feet. The
hard-core agnostic says that
on the question of God’s
existence the only knowable
truth is that there is no such
thing as knowable truth — in
other words, that there can
be no agnosticism about
agnosticism. Does this make
sense?

Far from being reasonable,
this kind of agnosticism
turns out to be exactly the
opposite. If you are reading
this as a hard-core agnostic,
how can you say that it is
impossible to know whether
God exists unless you know
everything it is possible to
know? It is easy to see that
when we examine it closely
hard-core agnosticism is self-
defeating because it assumes
knowledge of ultimate
truth in order to deny that
knowledge of ultimate truth
is possible. It may sound like
a comfortable option, but it
leads nowhere. It is a blind
alley.



The desert

The Oxford Dictionary of English defines atheism as ‘the theory or belief that
God does not exist’, and the French philosopher Etienne Borne fleshes this out
as follows: ‘Atheism is the deliberate, definite, dogmatic denial of the existence
of God... It is not satisfied with approximate or relative truth, but claims to see
the ins and outs of the game quite clearly — being the absolute denial of the
Absolute.’

Yet not even this dogmatic assertion can disguise the fact that atheism is not
a statement of undeniable truth, but simply a belief system — and one that in the
absence of evidence calls for a gigantic leap of faith. What is more, when atheism
is closely examined, then pressed to its logical conclusion, it clearly fails to live
up to its extravagant claims. It is like a vast desert, a bleak and barren landscape
with no life-giving water to be found anywhere. Here are some examples of the
way in which atheism comes up empty:

e [t offers no coherent commentary on the existence of the universe. Instead,
it settles for the British philosopher Bertrand Russell’s view that ‘The world is
simply there and has no explanation.” This kills off any discussion, but hardly
satisfies the serious thinker.

[t can supply no reason for the universe or for anything that lives or happens
in it. It tells us nothing about the origin of life, whether in plants, animals or
humans, and is forced to hide behind the idea that life is an accident of nature.
* [t cannot point to any meaning for life. The well-known British atheist Peter
Atkins says, ‘We’re just a bit of slime on a planet’, but can we seriously live
as if this were the case? If life is just the chance result of impersonal forces we
find ourselves stranded in an absurd and meaningless world, with no basis for
significance or hope.

* It provides no solid foundation for logical thinking and reduces the laws of
logic to personal opinion or to uncertain principles that, like goods and services,
are ‘subject to change without notice’. But this is like building a castle on a
quagmire and can hardly be used as an effective tool to dismiss the existence
of God. To change the metaphor, atheism leans heavily on logic, but then kicks
down the wall that is holding it up.

e It can give us no secure basis for objective and stable moral values, yet
without these there can be no way of knowing the difference between right and
wrong, or of knowing for certain how to react to situations that demand a moral
response.

e [t can bring no comfort to the homeless, the refugee, the starving, the hurting
or the traumatized. To accept with the French atheist Jacques Monod that we are
‘alone in the unfeeling vastness of the universe’ is to make a nonsense of human
relationships.

* Denying God’s existence provides no guarantee that good will eventually
triumph over evil.

* In the absence of a transcendent God there is no possibility of life after
death.

We will refer to some of these in the following pages, but in the light of what
they tell us are you happy to settle for a life controlled by this kind of thinking?
The French philosopher Jean-Paul Sartre taught that man had been dumped into
a meaningless universe and was caught between ‘the absurdity of life’s origin
and the fear of life’s extinction’. After fifty years spent developing a godless
worldview he was forced to this telling conclusion: ‘Atheism is a cruel, long-
term business.’



The vacuum

The distinguished British scientist Sir John Houghton says, “There is general
evidence that most human beings, from whatever part of the world, and from the
earliest times, have exhibited a fundamental belief in a divine being or beings.’
This is backed up by the fact that The Encyclopaedia of Religion and Ethics runs
to thirteen large volumes, giving details of a bewildering array of religious ideas
about supernatural reality.

Of all the religious systems known to man, only four are commonly called
‘world religions’ in that they nominally claim five per cent or more of the world’s
population. These are Christianity (33%), Islam (21%), Hinduism (14%) and
Buddhism (5%). Yet anybody searching for a personal religion has a staggering
choice, taking in everything from astrology to alchemy, magic to macumba,
pantheism to paganism and spiritism to satanism. Official figures published in
2004 said that in Britain alone there were nearly 200 different faiths or belief
systems, including vodun (voodoo) and worship based around the peyote, a
hallucinogenic cactus. In assessing the significance of this spiritual ‘supermarket’,
four important things can be said.

Firstly, it points to the reality of the supernatural. The seventeenth-century
French genius Blaise Pascal once famously wrote, ‘There is a God-shaped
vacuum in the heart of man and only God can fill it’, while centuries later his
fellow countryman, the influential thinker Jean-Paul Sartre, added his personal
testimony: ‘Everything in me calls for God and that I cannot forget.’

Secondly, sincerity about the truth of one’s belief system is no guarantee
of its integrity. Many a pilot or ship’s captain sincerely believed he was on the
right track only for his flight or voyage to end in disaster. Truth is objective, not
subjective, and sincerity is no guarantee that a claim is valid.

Thirdly, in spite of enthusiastic efforts to bring different religions together
in multi-faith movements and events, it is absurd to suggest that all religions
are saying essentially the same thing. They may, of course, agree about some
things: the four world religions commend honesty, humility and kindness,
while condemning pride, greed, envy and selfishness. They may also agree
on how to implement certain aspects of social policy: different religions can
at times co-operate in seeking to counter serious problems in local or national
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The truth

All major religions base their teaching
on ‘sacred’ writing of some kind,
but one text transcends all the others
— the Bible. No other book has been
so viciously attacked, with many of
its translators imprisoned, tortured
or murdered, and untold millions of
copies destroyed. Yet it remains a
global best-seller, now available in
well over 2,000 language groups,
covering over ninety per cent of the
world’s population. There are least
six clear reasons why this is the case.

Its text is more accurate than that of any other ancient book. Although copied
by hand until the first printed version in 14535, its text has proved so amazingly
consistent that Sir Frederic Kenyon, one-time director of the British Museum,
concluded, ‘The last foundation for any doubt that the Scriptures came down to
us as they were written has finally been removed.’

Its history has proved impressively reliable. It records hundreds of national and
international events, gives details about centuries of rulers and specifies the exact
location of numerous towns and cities — and wherever its statements can be tested
they have been found to be true. With over 25,000 sites now examined, Dr Nelson
Glueck, the world’s top biblical archaeologist, claims that ‘no archaeological
discovery has ever controverted a biblical reference’.

None of its scientific content has ever been proved wrong. While sometimes
clashing with unproven theories, especially about origins, its statements on natural
phenomena are completely in agreement with proven scientific facts. Sir Isaac
Newton, universally recognized as one of the fathers of modern science, called
the Bible ‘a rock from which all the hammers of criticism have never chipped a
single fragment’.

12

None of its prophecies has ever proved false. False prophets — and teachers who
twist the truth to suit their own ends — are among the curses of religion, deluding
and hurting many gullible people with their empty claims. Yet although some
twenty-five per cent of the biblical text consists of history written in advance,
none of these prophecies has proved false. Some 2,000 have already been fulfilled,
giving good reason for believing that the rest will also prove true.

Its moral principles are without equal. No other literature can match its standards
of truth, love, honesty or humility; its opposition to injustice, racism, oppression
and greed; or its concern for the sick, the weak, the homeless, the poor and the
dying. Many religions have become involved in commendable humanitarian
projects, but the Bible’s record as a motivating force for such is simply without
parallel in human history.

Its teaching powerfully meets the deepest needs of human nature and experience.
Its record of revolutionizing lives is unequalled and an untold number of people
living today testify to its transforming influence. While not personally committed to
its teaching, the eighteenth-century German thinker Immanuel Kant admitted, “The
existence of the Bible is the greatest blessing which humanity ever experienced.’

The Bible’s unique integrity, authority and power ties in with its own claim
that it is not a concoction of human ideas, but ‘the living and enduring word
of God’.' No other book claims this, yet the Bible does so from cover to cover.
As it would be utterly illogical for the Bible to
make blasphemous statements about its own
authority yet be true on every other issue, we
have good reason to trust everything it says.
As the contemporary scholar R. C. Sproul
puts it: ‘If the Bible is trustworthy then we
must take seriously the claim that it is more
than trustworthy.’
This will be our approach from now on
— beginning with its definition of God.
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The fingerprint

Nobody seriously denies that morality has
profound and inescapable implications for
human life. Not only do we face moral
choices every day and know what
it is to feel guilty or ashamed, we
also find ourselves making moral
judgements on whether other
people’s actions are right or
wrong, good or bad, just or
unjust, fair or unfair.
These choices and judge-
ments make it impossible
to escape the conclusion
that as human beings
we are moral agents
with moral obligations.
Whatever our personal
standards we know that
some things ought to be
done while other things
ought not to be done.
This sense of obligation is
imposed on us by our con-
science, which overrides not
only our social conditioning
but our personal instincts and
preferences. Brushing these
aside, it commands us to do what
we believe to be right and con-
demns us when we fail to toe the line.
Everyone has a bad conscience about
something, but where does conscience get
this absolute moral authority?

Some people imagine that it comes from nature, but how can this be the case
if the universe is no more than matter, energy, time and chance? How can the
natural world hold us responsible for moral actions? We are all subject to the
laws of physics, but we have no moral obligation to them. Even Richard Dawkins
admits that as a basis for morality ‘nature is not on our side’.

Others say that personal judgement is a sufficient basis for moral decisions and
that, as philosopher Richard Rorty claims, ‘There is nothing deep down inside us
except what we have put there ourselves, no criterion that we have not created.’
But this idea implodes as soon as we touch it. If individuals could choose their
own rules social harmony would be impossible, as nobody would have the right
to say that anyone else was wrong.

Social convention is an equally flimsy basis. How can we be sure that public
opinion is any better than private opinion? Which convention shall we choose?
What do we do when one culture clashes with another — or when cultures
change? How can any given culture be a dependable basis for morality if it has
no secure reference point of its own?

The failure of such things to provide a solid basis for moral values tells us
that these values must be rooted in something other than human experience,
interest or need. In the absence of absolute values there is no basis on which we
can make moral judgements about anything or anyone. Conscience’s authority
demands a basis that is transcendent, perfect, unchanging and personal — and
God is all four. He is above and beyond all other reality, ‘exalted as head over
all’.?* We are specifically told that ‘the law of the Lorp is perfect’? and that
God ‘does not change like shifting shadows’.* What is more, he is personal. He
speaks, chooses, cares and gives. He also promises, ‘Those who seek me find
me.’

Even of those who deny his existence, God says that the requirements of his law
are ‘written on their hearts’.” The conscience is God’s fingerprint, an inescapable
reminder of our moral obligation to obey him in everything. Whenever you
pass judgement on your own behaviour, or on the behaviour of others, you are
confirming that you are under the authority of a transcendent moral code. Even
the modern atheist Richard Taylor is forced to this conclusion: ‘The concept of
moral obligation [is] unintelligible apart from the idea of God.’
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The attack

Another challenge argues that if God was all-powerful and all-loving, as the
Bible claims, he would step in and prevent all evil and suffering. As these
obviously exist, God must be powerless, loveless or non-existent. This sounds
unanswerable — but is it?

Even without the Bible’s specific teaching on the origin of sin and suffering
(we will come to this later) there are logical hurdles to get over before we could
buy into this ‘package’. Atheism has no rational answer, while a powerless or
loveless God would be a contradiction in terms, as by nature God is the very
opposite of these. Can we sensibly hold a ‘righteous God’? responsible for such
things as our own deliberate dishonesty, selfishness, greed, immorality, cruelty,
injustice and racial prejudice, or blame him when human error or carelessness
leads to injury or death?

Yet God is not an impotent spectator when these things happen, not even when
there are ‘innocent victims’. The Bible says that although under no obligation to
do so he often intervenes to prevent evil and suffering. As ‘the Sovereign Lorp’?
he is in complete control even when sin is rampant and suffering at its worst. A
survivor of Auschwitz, the Nazi extermination camp, said, ‘It never occurred
to me to ... blame [God] or believe in him less, or cease believing in him at
all.” Millions testify that God has used suffering to develop depth of character,
deepen their concern for the needs of others and remind them of the brevity of
life, the certainty of death and the eternal realities beyond the grave. Countless
believers bear impressive witness that they can cope with great suffering through
‘the strength God provides’. Finally, in a way utterly beyond our understanding
God will eventually bring about ‘a new heaven and a new earth, the home of
righteousness’* when the problem of evil and all its consequences will be fully,
finally and perfectly settled beyond all doubt or dispute.

These things aside, the case against God has a fundamental — and fatal
— flaw: in a universe without him how can we classity anything

as ‘good’ or ‘evil’? As we have seen, evolution provides no
guidelines, nor does public consensus or personal opinion.

Left to ourselves, we have no reliable reference point and are

trapped in what someone has called ‘that hopeless encounter
between human questioning and the silence of the universe’.
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But our creation by a holy God who gave us moral discernment would explain our
conviction that there is a radical difference between right and wrong. Individual
judgements may differ, but the very fact that we make them points towards the
existence of God, not away from it.

What is more, disposing of God strips us of any sensible basis for empathy
or sympathy. If we are merely uncreated ‘stuff’, what can we say to people
traumatized as a result of natural disasters, accidents, disease or ‘man’s
inhumanity to man’? When thirteen people died in a road accident near London
in 1993 a leading British atheist said that in a world without God ‘some people
are going to get hurt, other people are going to get lucky, and you won’t find any
rhyme or reason in it’. Did that help those hurting or bereaved? When terrorists
left 2,800 bodies buried under the rubble of New York’s World Trade Centre in
2001, atheism could describe it as a violent redistribution of atoms and molecules,
but could offer nothing by way of moral explanation. Can we seriously live
with that and shrug off what happened as a meaningless event in a meaningless
world? Far from disposing of God, our sense of good and evil suggests exactly
the opposite.
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The mediator

Shortly before his death in 1996, Carl Sagan

wrote, ‘Our planet is a lonely speck in the great

enveloping cosmic dark. In our obscurity, in all

this vastness, there is no hint that help will come

from elsewhere to save us from ourselves.” This

was a powerful reflection of his worldview, but a
poor response to the evidence.

We certainly need help, because sin (any

deviation from God’s perfect law) has left

mankind morally degraded and spiritually

destitute. We are able to break out of

earth’s gravity and reach the moon, but

we are incapable of breaking free from

our sinful bias and getting right with

God. Not even a radical and permanent

change in our behaviour would wipe

out any guilty stains from our past, nor

would it alter the fact that at heart we are

‘deceitful above all things and beyond cure’.%

The Bible’s verdict is terse and terrible — we are

‘without hope and without God in the world’.”” If we are to be rescued from the

penalty and power of sin, God must intervene on our behalf.

He did. The infinite gulf between a holy Creator and ourselves as flawed
human beings could be bridged only by someone who was at one and the same
time both God and man, and therefore able to meet the demands of one and
the needs of the other. The previous section showed us that Jesus is precisely
that person and the Bible confirms this by saying, ‘There is one God and one
mediator between God and men, the man Christ Jesus.’>® Jesus did not come
into the world as a politician, a financier, a psychologist or a doctor, because
mankind’s greatest need is not political, financial, mental or physical. Our
greatest need is spiritual, to be delivered from the penalty and power of sin
— and ‘Christ Jesus came into the world to save sinners.’*
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Jesus lived a perfect life, his teaching has never been equalled, and he
performed countless miracles; yet these were indications of his identity rather
than his prime purpose for coming into the world. In the words of his own
mission statement, he came ‘to seek and to save what was lost’®® — to rescue
men and women from the guilt and grip of sin and restore the broken relationship
between God and man. His mission was accomplished not just by his life, but
supremely by his death, when he took upon himself the guilt and condemnation
that others deserved and suffered sin’s appalling penalty in their place. His
death was an amazing demonstration of God’s perfect justice, which demands
that every sin ever committed must be punished. To satisfy this demand, Jesus
the sinless mediator chose to become accountable for the sins of others, just as if
he himself had committed them. The Bible also tells us that in the death of Jesus
‘God demonstrates his own love for us’.®' In the person of Jesus, God took upon
himself our human form and nature and bore in full the dreadful punishment his
own justice decreed. The Judge was judged in the place of others. Nowhere in
the Bible does the love of God for undeserving sinners shine more powerfully
than in the death of Jesus.

Three days later, he was ‘declared with
power to be the Son of God, by his resurrection
from the dead’.” His self-offering had been
completely and dynamically vindicated.



The hinge

When I asked an atheist student at the University of Cape Town, ‘What do you
think of Jesus Christ?” he replied, ‘I am not sure, but I do know this: everything
hinges on whether he rose again from the dead.’

He was exactly right. If Jesus never rose from the dead, the New Testament
has no more value than a handful of confetti, the first disciples were blasphemous
deceivers, the early Christian church was a rabble of misguided bigots, all
Christian martyrs have spilled their blood defending a non-event and the church’s
great reformers of society were motivated by a pack of lies. What is more, every
Christian church building is a monument to a myth, all its ministers are liars,
every prayer offered to or in the name of Jesus is pointless prattle, all who claim
a living relationship with him are pathetically deceived, every Christian service
is a farce, every Easter Day commemorates something that never happened and
any hope of life after death is deluded daydreaming.

Some sceptics say that as miracles never happen the resurrection can be
dismissed as nothing more than a religious fairy tale, but this argument is
hopelessly illogical, as it assumes the conclusion before examining the facts. To
believe that miracles never happen is as much an act of faith as to believe that
they do, and rejecting them out of hand makes neither good science nor good
sense. The right way to assess the validity of the resurrection of Jesus is to look
at the evidence.

Many alternative theories have been put forward: ‘Jesus never died’; “The
tomb was not empty’; “The body was stolen’; ‘“The Roman authorities removed
the body’; ‘Jesus’ followers removed it’. But these and other ideas have long
ago and easily been exposed as hollow, while there are at least three powerful
reasons for believing that the resurrection truly happened.

Firstly, the testimony of hundreds of eyewitnesses. The Bible says that within
forty days of his resurrection Jesus appeared to well over five hundred people.
The individual testimonies on record are completely consistent and defy all
attempts to dismiss them as hallucinations. Sceptics had ample opportunity to
interrogate the witnesses, yet there is not a single record of anyone retracting
their claim that they had ‘seen the Lord’.®
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Secondly, the sudden
transformation of the disciples.
Before the resurrection they
were traumatized and terrified,
skulking behind locked doors.
Their hero had been killed
and as his followers their
own lives were on the

line. Yet suddenly they

were transformed into

a dynamic, heroic and

fearless group of men,

fully prepared to be
imprisoned, tortured

or executed rather than

deny that they had met

with the risen Jesus.
Theoretically, they could

have staked their lives on

a falsehood they believed to
be true, but it would have been
psychologically impossible for them to do so by holding to something they knew
to be false.

Thirdly, the existence and growth of the Christian church. It was not long before
its enemies said it had ‘turned the world upside down’* and today it is the largest
religious movement in history. Yet its foundation is not a moral or ethical code, a
certain stance on social issues or a particular religious ritual, but on one bedrock
fact: the resurrection of Jesus Christ. It is obviously true that many are nominal
members of the movement and as such add no credibility to the cause, but the
revolutionized lives of millions more are dynamic testimonies to the truth of its
foundation.
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The needs

Towards the end of his life Bertrand Russell confessed, ‘The centre of me
is always and eternally a terrible pain — a curious wild pain — a searching
for something beyond what the world contains.” Many today share Russell’s
frustration.

e There is the search for fruth. Most people accept that all truth is relative and
that something can be ‘true for you but not for me’. Yet this defies common sense
and would leave us with a world in which truth no longer had any value. The
American author Neal Donald Walsch claimed, ‘Feelings are your truth® — but
what if others feel differently? Without what someone called ‘true truth’ no
statement about anything has any value. In 2005 the British band Oasis released
a best-selling album called Don’t believe the truth— yet we long for truth we can
trust. We are swamped with conflicting ideas and beliefs and are tired of subtlety

and spin.

God is the answer. He is ‘upright and just’;* all his words are ‘right and true; he
is faithful in all he does’* and ‘in him
there is no darkness at all’.¢’

e There is the search for identity.
Looking back on a brilliant career,
the American film director Robert
Altman reflected, ‘If I had never lived,
if the sperm that hit the egg had missed,
it would have made no difference to
anything.” Countless people feel the
same isolation and emptiness. Realizing
that none of their possessions, abilities
and achievements can meet their deepest
needs, they echo journalist Bernard
Levin’s haunting question, ‘Have I
time to discover why I was born before
I die?’

God is the answer. Our true value lies not in our
achievements or material possessions, but in who
we are. Although sharing the same chemistry and
biology as the animals, we are not jumped-up apes,
nor are we a random cocktail of chemicals. We are
spiritual beings, created ‘in the image of God’.* Our
rationality and moral sense are clear marks of this,
but the greatest indication of our unique identity
is our capacity to enjoy a living relationship with
our Creator.

e There is the search for love. The American

music group Black Eyed Peas hit the jackpot with their 2003 single ‘Where is
the love?’, which exposed a world in which we are pressurized into believing
that love without sex is nothing but a sentimental whim. In the last of the famous
Matrix films Agent Smith summarized a central theme by saying that ‘only a
human mind could invent something as insipid as love’. Yet at heart we long for
relationships that go beyond the physical and involve partnership, trust, respect,
mutual commitment, self-giving and sacrifice.

God is the answer. One of the Bible’s most stunning statements is ‘God is love.”®
It constantly reveals his passionate longing for a living relationship with people,
one in which they are ‘dearly loved’” and can become dynamically aware of his
‘unfailing kindness’,”" ‘great compassion’” and ‘all-surpassing power’.”

* There is the search for security. We all have a longing to belong, to escape from
the sense that we are orphans in a land of no tomorrow, moving relentlessly towards
the moment when we are forced to part with all the things we cherish most.

God is the answer. Christians form a worldwide family in which each member is
of equal worth and can serve a cause far greater than any other. Furthermore, that
security extends beyond the grave, where God promises an eternal enjoyment of his
presence and where there will be ‘no more death or mourning or crying or pain’.™
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If you have come to acknowledge Jesus Christ as your Saviour and Lord through
the reading of this booklet, and would like help in beginning to read the Bible
for yourself, you are invited to write to Dr John Blanchard, c/o Evangelical
Press, Faverdale North, Darlington, DL.3 OPH, England, for a free copy of Read
Mark Learn, his book of guidelines for personal Bible study based on Mark’s
Gospel.

If you need further help, please contact the following person:




For further reading

John Blanchard has written many books dealing in greater depth with the credibility,
importance and relevance of the Christian faith and the following titles are among those
currently available:

Does God Believe in Atheists? This 658-page hardback traces the development
of atheistic and agnostic thinking over the past 3,000 years, exposes the flaws
in secular humanism and many world religions, and points the way to the true
and living God. One reviewer called it ‘crystal clear, devastating in its logic,
compassionate at heart’.

Has Science got rid of God? A 160-page paperback — reviewed as ‘a must for
the serious thinker’ — that focuses directly on the title’s question, explains the
difference between science and scientism, examines the claims made on science’s
behalf, and shows why science and faith are allies not opponents.

Is God past his Sell-by Date? In these 272 pages John Blanchard takes many of
the issues raised in Is anybody out there? to another level. Reviewed as being
‘readable, engaging and challenging’, this book shows how we can know that

God is real, relevant and accessible.

Where is God when things go wrong? These 40 pages show why we can trust
God even when we cannot trace him. ‘Clear, powerful, timely and important’,
it explains why evil and suffering do nothing to disprove the existence of an
all-powerful, all-loving God.

All of the above are available from the publisher:

Evangelical Press, Faverdale North, Darlington, DL3 OPH, England
e-mail: sales@evangelicalpress.org

Evangelical Press USA, PO Box 825, Webster, New York 14580, USA
e-mail: usa.sales@evangelicalpress.org

web: http://www.evangelicalpress.org



Ever since humankind has lived on Earth we have been
teased or tormented by questions that seem programmed
in to our humanity.

The most important go far beyond those that focus on the
kind of issues millions face every day — marriage prob-
lems, financial worries, failing health, pain, loneliness, inse-
curity and depression. They ask such things as ‘Why am |
here?’; ‘Would it matter if | had never been born?’; ‘Does
life need to have any meaning?’; ‘How can | get real satis-
faction?’; ‘Why should | believe anything?’; and ‘What hap-
pens to me when | die?’

Yet these questions eventually funnel into others that are
even deeper: ‘Is there anything beyond “our” universe?’;
‘Are we biological accidents living for a blink of time in a
vast and vacant cosmos?’; ‘Is there other (and greater) in-
telligence elsewhere?’; ‘Is there a theory of everything, or
one reality that governs all the others?’

Then comes the ultimate question: Is there anybody out
there?

This booklet explores the issues — and points to the an-
swers.
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